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Literature (UDC 82)
Xynngaesa Enuszaera OunpoBHa
JloxTop ¢unonornueckux Hayk, IHCTUTYT MOHTOJIOBeIeHUs, Oy JI0JIOTUH ¥ THOETOIOTHH
BYPATCKHUM 3MOC «I'ICIP» U AHTJIO- CAKCOHCKAS SMOMES «<BEOBYJIb®»
Annomayus
Kynbmypor ne usonuposanwi oOpye om opyza u He umerom cmonb 60IbUI020 3HAUEHUs camu no cebe, 8 Ompuvige om Opy2ux Kyiomyp.
Kaowcoan kynemypa necem 6 cebe snepeuio coceOHUX uau omoaneHHvix Kyavmyp. Boun, komopulii onuyemeopsiem 6cio cumy u Moujb c60e20
coobujecmea HaoeneH WeopvlMu 0apamiu Om npupoobl, NOCKOAbKY €20 2IABHOU MuUccuell s6IsAemcs 3awuma niemenu u pooa om
6ce803M0dICHbIX Oeocmeutl.  Bypamckuil snoc «[5cap» u aneno-caxcouckas snonesi «beogynv@» umerom mno2o obwezo 6 omuoweHuu
UCMOPUHECKOL INOXU, OMUACIU COOEPAUCAHUS, HEKOMOPBIX INUZ0008 U MOMUEOS, NEPCOHAIICEN, MOPANU U CIMULesbIX Yyepm. [Juckypc oboux
MEeKCMo8 OMAUNACICA Yepmamy MUnoI02UHecKko20 CX00Cmed, cpedu KOMOpblX Haubonee NpUMedamenbHblMu AGIAI0MCs  IMHO-
ucmopuueckuii pon, cmpykmypa mekcma, oOpuco8Ka 2epouteckux noosuzos. Inuueckoe CO3HAHUe 000UX HAPOO08 XAPAKMepu3yemcs
CUMBONUHECKUMU, MUPONOSULECKUMU, MOMEMUCTIULECKUMU, AHUMUCTIUYECKUMU Yepmamu. Dmu Hapoovl C UX UCKOHHO S3bIYECKUM U
WAMAHCKUM BEPOBAHUSAMU UCNbIMBIBAIOM HA cebe GrusHue OpYeuX Penucuo3HbIX NPOSAGIeHUll, MaKux KAaK Xpucmuanckue u 0Oyooutickue
coomeemcmeenno. Ob6a Hapooa 0b61adaiom HeKOmMoPLIMU OOWUMU YepMaAMU, KOMOPble MOZYM CblePantb HOAOACUMETLHYIO POIb 8 OUAL02E UX
Kynbmyp.
KnroueBble cjIoBa: auanor KyJbTyp, DHEPTUs COCEIHMX M JPYIHX KyJbTyp; TrapMOHHUs; IIyOOKOe HMOHMMAaHUE; JKOJIOTHYECKU
HMIIEPaTUB; KyJIbTYPHBIN ILTIOPAIN3M; TEPOU U TePONIECKHE ITOJBUTHY; OJIArOpPOJICTBO U IIEAPOCTh; UAIEsI CIIACCHHUS.
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THE BURYAT EPOS «GESER» AND THE ANGLO-SAXON EPOPEE «BEOWULF»
Abstract
Cultures are not isolated from one another and are of no significance all by themselves, taken separately. Each culture carries in itself
the energy of neighboring and other cultures. The warrior who personifies all the strength and might of his community is showered gifts on
by nature for his chief mission is protection of his tribes and kin from all kinds of misfortune. The Buryat epos “Geser” and the Anglo-Saxon
epopee “Beowulf” have much in common regarding the historical epoch, content, episodes and motives, characters, morals and style
features. The discourse of both the texts is noted for the features of typological similarity, among which most prominent are ethnic and
historical background, textual build-up, heroic deeds. The epical consciousness of both the peoples was noted for their symbolical,
mythological, totemic, animistic features, pagan and shaman beliefs somewhat mixed up with some other religious tendencies like Christian
and Buddhist ones respectively. Both possess some common features that can play a positive role in the dialogue between the two cultures.
Keywords: dialogue of cultures; energy of neighboring and other cultures, harmony; the greatest understanding ever possible, ecological
imperative, cultural pluralism, heroes and heroic deeds, generosity; salvation.

mentality, it can help identify the national belonging of basis in the whole life of the contemporary mankind, as well as of
a person. At the same time the communicative function ecological  imperative,  human-conformable  and  nature-
of folklore makes possible the exchange of cultural achievements conformable  tendencies.  Internationalization,  globalization
among certain human communities as well as individuals. This brought world civilizations and cultures closer to each other. The
function makes possible the communication within the framework world does become united and integrated. In the light of the theory
of dialogue of cultures which in its turn helps create the of “cultural pluralism” culture is a connecting link among nations.
international cultural stock. The process of globalization brings Therefore understanding and respect for cultural values is not a
peoples and their cultures closer to each other. One can witness matter of being educated but an indispensable condition for
mutual understanding and interpenetration of some elements of harmonious development.
various cultures, fragments of epical works, for one. One of the No doubt there are very many outstanding tales and legends
functions of culture is connected with the social and individual depicting the ideals of kindness, truth and justice. Among them
factor; in other words, with disintegration, on the one hand, and one could mention an Anglo-Saxon epopee “Beowulf”. The poem
integration of social, national and other communities of people, on of Beowulf is the only great work of the heroic epos of Anglo-
the other hand. Saxons that came to us almost intact. It was composed in an armed
The international picture of the world, globalization of force community just as the Buryat Geseriade, they both describe
positive and negative tendencies is evidence of integration of battles, warriors and feasts in honor of the victory over the enemy.
formerly closed, disintegrated human communities. Cultures are not The early medieval period of history, i.e. the V-XI centuries is
isolated from one another and are of no significance all by described in the Beowulfiade. The story began when in the middle
themselves, taken separately. Each culture carries in itself the of the V century Anglo-Saxons and other tribes of German origin
energy of neighboring and other cultures. In this context the theory invaded the territory of Britain. The end of that period is 1066
of incomprehensibility of the other cultures is groundless. The idea when there was the battle at Hastings that marked the conquest of
of peculiarity of each national culture, the contribution of each the British Isles by Normans. The Anglo-Saxons founded some
nation to the culture of the whole mankind is evident. It does not small kingdoms. Angles founded Mercia and Northumbria, Saxons
contradict the idea of certain commonness of all cultures. — Wessex, Jutes — Kent. Those new formations struggled for the
Now the humankind came up to the point beyond which there political superiority. Soon Northumbria yielded to Mercia, then in
might be global catastrophes. This prompts the need in change of the 1X century to Wessex. The western-Saxon dialect of Wessex
the former model of unstable development and integration in the became the classical dialect of the Old-English language.

The epos as part of culture is an expression of national It is important to become aware of the priority of the spiritual

spiritual aspect as well. The words “harmony” and “understanding” “Beowulf” was based on the old German pagan legends which
should become the key notions of the contemporary world view. appeared among German tribes long before Anglo-Saxons settled
People belonging to different cultures should treat each other with in the territory of Britain. The scenes of the poem were laid on the
the greatest understanding possible. The dialogue of cultures as shores of the Baltic sea.

interpretation of “the alien“, different cultures calls for quite a In the Geseriade the actions take place on the territory of the
special mentality, new ontology, otherwise a new paradigm “world present Buryatia (Russia), Mongolia and Tibet (Amdo, Kam). The
with man” or “man with the world” or “man in nature” rather than interaction of the Tibetan, Mongolian, Buryat, Turkic and other
“nature for man”. cultures made possible the creation of various versions and variants
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of the heroic epos of Geser. One should also bear in mind that
Beowulf is not an Anglo—Saxon hero and the scene is laid not on the
territory of contemporary England. Neither mentioned in most of
the variants of the Buryat Geseriade are the Buryats proper. The
episodes and motives of the Buryat epos come from the ancient
times, when probably the name of Buryats as nation and not just a
tribe or a kin had not been formedup yet.

In the first part of the Anglo-Saxon poem the events take place
in Zealand, in the second part in Juteland. Neither Angles, nor
Saxons take part in the events depicted in the poem. Accordingly
one might suppose that the events described in the epopee of
Beowulf could date back to the time before settling of Anglo-
Saxons in Britain when their territory on the continent bordered
on Denmark. One might as well assume that the poem was
composed in the period of the Dutch interventions. This accounts
for the presence of the northern narrative traditions typical of
Anglo-Saxon tales as well as the details related to the genealogies of
the Dutch kings.

Fragments of historical events, battles of North German peoples
among themselves and with South German tribes poetically adapted
in the form of saga might have been formed up in the first half of
the VI-th century. Under the influence of paganism the poetical
works were not to be written down, it was prohibited to fix them
up in written form. It was not until the introduction of Christianity
that recording was allowed. The names of pagan gods and traces of
German mythology are lacking but introduced are Christian
inclusions. Therefore there are allusions to Cain’s descendents, i.e.
borrowings from Old Testament: the names of Abel, Noah, ark, the
flood that dates back to the biblical book of Genesis. The
description of the hero’s death was subject to literary adaptation
in the Christian way. As for the epos of Geser Buddhism that
came much later pressed shamanism. Since the epos “Geser” bears
the traces of shamanic ideas owing to its archaic origin, the
Buddhist clergy did not regard it with favor. Buddhist elements
in the epos are not of quite organic nature, they bear evidence of
artificial inclusions. “Geser” bears traces of various cults of
early communities. Buddhism made attempts at affecting the
spiritual foundations of the traditional society. But it was not quite
an easy task to compete with shamans in their practice of guarding
soul which was one the main spheres of shaman’s profession.
Nevertheless Buddhist inclusions are still presented in the epos.
The spiritual basis of the heroic epos of such Mongolian nations
like Mongols proper, Buryats, Kalmycks is characterized by the
rich diversity of various cults and rituals. The epos in its spiritual
archaic nature possesses mythological, fairy-tale and magical,
animistic, totemistic, fetishistic, shamanic features of the ancient
syncretical consciousness of Mongolian tribes.

The poem of Beowulf might be supposed to date back to the
time of the Anglo-Saxon literature of the VIII — IX centuries
because it is written in ancient German alliterated verse which can
be found in the Anglo-Saxon as well as the ancient Upper
German and ancient Scandinavian poetry of the period between
the VIII and the XIII centuries. Each verse is divided into two
hemistiches with two chief rhythmical accents. The consonants
standing in front of one or both the chief accents of the first
hemistich were to be repeated before the first accent of the second
hemistich.

The use of metaphors is typical of the Anglo-Saxon and
Scandinavian poetry. Consider some interesting terms designating
the nobility in England in the period of the early Middle ages. The
term miles (warrior) besides designating the occupation soldier
denotes the subordinate position of man in public service. Various
Anglo-Saxon (eorl, ealdormen) and Latin words (dux, comes,
nobiles, defensor, patricius, primas, satrap, subregulus) designate
certain ranks of aristocracy. The words cyninges, thegh, thanius,
regis denote rich high-born people. Let us give a brief account of
the contents of the Anglo-Saxon poem. Beowulf is a nephew of
the king of Geats (a Scandinavian tribe inhabiting the southern
coast of present Sweden and called Gauts in Scandinavia). He learns
of the tragedy with Dans. Their palace Heorot or Deer’s palace is
celebrated for its beauty and splendor. During many years it had
been attacked at nights by a horrible man-like creature Grendel who
killed warriors. Beowulf goes to Dans, spends a night in Heorot,
fights Grendel, defeats him, during the fight he tears off his right
hand. The next night Grendel’s mother comes to Heorot to take
revenge. She kills and takes away one of the Dutch warriors.
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Beowulf finds Grendel’s den that was at the bottom of a mountain
lake. With the help of a magic sword he defeats Grendel’s mother.
In a while after Higelac’s and his son’s death Beowulf becomes the
king of Geats for fifty happy years of prosperity.

Then there appears a fiery red dragon. He longs for the revenge
because the treasure that he was standing guard over had been
encroached upon. A terrible dragon attacks Geat’s settlements and
fortresses. Beowulf defeats him but himself dies of the dragon’s
poison. The Geats bitterly mourn over his death, set fire to his
body and make up a high burial mound on the cape that
protruded into the sea so that Beowulf’s mound were seen from
afar. The description of the funeral rites and mourning over the great
hero completes the poem.

The bases for the heroic actions are the conflicts that involve
many tribes just like in Geseriade. The main hero of the poem is
fearless, courageous and brave (Beowulf: lines 603-608, 1383-1396,
2509-2527). The monsters, the hero’s adversaries are blood-thirsty,
greedy and malicious (Grendel: lines 729-746; his mother: lines
1276-1281; dragon: lines 2286-2310).

The main hero is unique, he is destined to complete a great
feat; he is the only in the world to defeat Grendel and the dragon.
Beowulf’s strength is the strength of all Geats (lines 698-700). The
warrior who personifies all the strength and might of his community
is showered gifts on by nature which are conditioned by his chief
mission, i.e. protection of his tribes from all kinds of monsters.

Here we can see similar features with the main hero of the
Buryat epos and his mission in all the variants of this work, those of
the Buryat, Mongolian, Tibetan, Turkic peoples. One of the main
functions of the protector and fair judge is that Beowulf subdued
thirty warriors with only one hand (Beowulf: lines 381-382) just
like Geser who only with the strength of his shoulder (combat in
wrestling) or his big finger (archery) defeated the enemy.

Beowulf stands out for his appearance which is the evidence of
his heroic nature. It is for his outward appearance that guards on the
coast pay special attention to him. It is just at first glance at him
that celebrated warriors understand that he is an outstanding
fighter (lines 336-339). Beowulf’s look, his strength and his moral
features, his being true to his mission, the king and his people are
artistically idealized in the poem.

Here one can recollect the lines of the heroic beauty of Geser,
his might and build. The genealogy of the hero also adds up to his
heroic description. The man in the epical story is inseparable from
his folk with whom he is connected by the bonds of kinship and
friendship. It is typical of the Geseriade that many of its lines are
devoted to the celestial and earthly “biography” of the central hero.

The introduction of the personage in the narration begins with
the indication of his kin which is quite important. The connection
with a celebrated kin determines to some degree a hero’s merits. He
is capable of completing noble deeds not only owing to his personal
qualities but as a representative of the kin which is known for its
generous deeds. Very often the heroic qualities of the hero are
conditioned by the merits of the kin the personage belongs to.
Depicted in “Beowulf” are some other examples of noble
conduct, namely wisdom and generosity of the king of the tribe
Hrothgar; courage and devotion of Wiglaf; beauty and generosity of
Wealhtheow, the queen of Dans. The epical conflict divides the
images of the poem into two camps. In one of the camps there is
the main hero, the king and the queen, their armed force; in the
other there are monsters, enemies. In Geseriade we also see two
camps: those of the eastern and western deities.

The king, his bodyguards, the queen, the main hero form up an
ideal community of the epical world of the Anglo-Saxon epopee.
The king is mighty, generous, wise; the warrior is devoted to his
king, courageous and lofty. Embodied in the image of Hrothgar are
the ideals of a noble ruler, of social order and well-being which he
maintains in his kingdom. One of his chief duties is distribution of
wealth, dispensing of treasure just like in the Geseriade. The chief
mission of both the rulers is protection of their tribes, warriors which
is evidenced by a great many epithets embodying the idea of
protection, patronage.

Glorified is the wisdom of the ruler which is understood
as observing the ethical norms, conformity with the heroic
ideal. Blood relationship is one of the important social relations.
In the epoch of the late tribal and early feudal set-up each man
was involved in the system of vassalage. The duties of the king in
relation to his armed force, his bodyguards are unambigous and are



embodied in the image of the ideal ruler. In rare cases the attitude of his weapons, in their being destined for each other. The sword
of the bodyguards to their king is more complicated and which Beowulf finds in the dwelling of Grendel was the only
ambiguous. Here one might recall the image of Agsagaldai from weapon to do away with the monster’s mother. Geser also fights

Geseriade who betrayed Geser. with the mother of one of the monsters. He has many weapons that
In Beowulfiade the ideal is Wiglaf, who is also connected with were destined for him and were sent to himby the celestial deities.
Beowulf by bonds of blood relationship. Faith and loyalty of a The Buryat epic “Geser” and Anglo-Saxon epic “Beowulf”

vassal is kind of charge for the charity and quarter with which a have much in common regarding the historical epoch, content,
ruler endows his warriors. The blood relationship is also quite episodes and motifs, characters, morals and style features. The
important. Beowulf is true to his suzerain Higelac who is also his discourse of the texts in the Buryat Geseriade and Anglo-Saxon
uncle. He helps his son. Hrothulf is greatly condemned for killing Beowulfiade is noted for the features of typological similarity,
his relative, Hrothgar’s son in the struggle for the Dutch throne. among which most prominent are ethnic and historical background,
All the objects, mentioned in the poem of Beowulf are textual build-up, heroic deeds and other aspects. The most important
weapons, feasts and palaces, rich utensils. All other things passages in the content of the Anglo-Saxon and Buryat epics and
representing the diversity of the material world are lacking in the their significance and interpretation are very important. The epical
poem. Much is concentrated around battles. consciousness of both the peoples was noted for their symbolical,
In Geseriade on the contrary presented in great detail is the mythological, totemistic, animistic features and cult pagan and
whole material world of that time and those communities. This is shamanic beliefs somewhat mixed up with some other religious
accounted for by the big size of the epos, sweeping generalization tendencies like Christian and Buddhist ones respectively. The
of the epical narrative, where alongside with heroic deeds there mythological consciousness displays itself in various heterogenous
is space for the description of everyday life, household and and heteromorphic elements.
domestic affairs The parallel study of the two epopees might help establish
Depicted more often in Beowulfiade are weapons and armor, good ties between the two peoples. The two cultures the
cuirass, helmet, shield, sword with the help of which the hero Geseriade and Beowulfiade belong to are separated from one
defeats the enemies. The splendor of weapon, its peculiarity is a another not only geographically but in the historical, ethnical,
well-spread method for representation of heroism just like in language, cultural and other aspects. Nevertheless they have some
Geseriade. Here the key notion in both the eposes is unique nature common features that can play a positive role in the dialogue
of weapon. Uniqueness of the hero is shown also in the uniqueness between the two cultures.

References

1. AGaii I'acap Moryuuit. Bypsitckuit repondeckuit smoc. 3anuce 1. XKamuapano ot ckasurens Maniyna Mmerenosa / Ilep. A.B.
CoxroeBa; Komment.: H.A. Bypuuna, A.b. Cokroes; Ct.. M.M. Tynoxonosa, [.C. HyrapoBa; PAH. WH-T mMupoBoil nutr. um. A.M.
Topekoro; PAH Cu6. ori-uue. Bypsr. nayu. uenrp. BUOH. - M.: U3n-as ¢pupma «Bocrounas nurepatypa» PAH, 1995. - 526 c.: ni. - (Onoc
HaponoB EBpasun).

2. A6ait I'reap xyOyyH. Bypsan apanait ynsrap. Ha Oyp. s13. CBoAHBIN TekcT u yuteparypHas oopadorka H.I'. Bannano. - Yian- Yo,
1959. - 607 c.

3. BeoByinb®. Crapmas Dpna. ITecip o Hubenynrax. — M.: XynoxectBeHHas nurtepatypa, 1975, — (Bubnnoreka BceMHpPHOI
auTeparypsl, T. 9). - 755 c.

4. Xynnaesa E. O. uanor kyabryp: Oypsrckuii smoc «I'acap» u aHrio-cakcoHckuit smoc "BeoBynsd" // Hayunoe o6o3penue:
rymMaHuTapHsle uccinenosanus, Ne 4. M., 2012. - C. 106-121.

Xynngaesa Enuszaera OunpoBHa
JloxTop ¢unonornueckux Hayk, IHCTUTYT MOHTrOJIOBeieHNS, Oy IOJIOTUH ¥ THOETOIOTHH
HCKYCCTBO CKA3BIBAHUSA WJIN CKASUTEJBbCKUI AP
Annomauusn
Hexomopubie sxonocuyeckue 8033peHusi C6A3aHbl ¢ MUPONOSUUECKUMU NPeOCMAasieHusMuU O OIu30cmu 4enogeka u npupoosl u
Heobxooumocmu 3a6omaueo2o omuowenus Kk neu. Cetiuac MoOJICHO HAOAIOO0aMb NONBIMKU NPEO0OOIeHUs. NO3HABAMENLHO20 NCUXON02ULECKO20
bapvepa, komopwlii omoensiem OUCKYPCUBHO-T02UYeCKUe Memoobl 0N UHMYUMUEHO-CEHCOPHLIX, OUHAMUYECKUX no0xo008. Teno uenogexa
npedcmasnsem coboli emecmunuuje MHO2UX KaHanos eocnpusamus. borvuwoe snauenue umeiom cumgonuueckue o6pasvl, GOHUKAIOUUE 8 BUOE
MoOeneli Bcenennoti unu omneuamkos MulCAu UiU CMbICIO8, QOPMUPYIOWUXCA NOCPEOCMBOM BOIHOB020 pe3oHancd. Buauane Oviiu
ogudicenue mend, Hekue oOblOeHHble OBUIICEHUs, 3ameM NOSGUNOCL CNO60, CONPOBodcoaiowee Oelicmeus, unave 2o8ops, mug). Mooicno
2080pUMb 0 CUNOMEMULECKOM NEPEEHCIBE PUMMUYECKO20 OBUIICEHUS, DUMMOSE KUHEMUYEeCKO20 CBOUCMBA UMY GONH, PACHPOCMPAHAIOWUXCS
60 Bcenennoii. dmo crnedyem npunumams 60 HUMAHUE APU PACCMOMPEHUU CLOICHOL0 CKAZUMENbCKO20 npoyecca uau 106020 0py202o euoda
UCNOTHUMENLCKO20 UCKYCCMBA, CONPOBOANCOACMO20 NPOUZHECCHUCM BCILYX CLOG.
KaroueBble c10Ba: MacTepCcTBO CKa3blBaHUs; NpaBoe IOJyLIApUe MO3ra; JYXOBHOE BOCHpUSATHE ICHCTBUTENBLHOCTH, IpUpOLa U
HPUPOHBIE 00BEKTHI, CEHCOPHO-IBUIaTEIbHBII KaHA, PUTMOANHAMMKA, IPUHIIHII 30JI0TOTO CCUCHUSL.
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THE ART OF NARRATION: THE STORY-TELLERS’S GIFT
Abstract
Some ecological views are associated with the mythological ideas of affinity of man and nature and the need in careful attitude towards
the latter. Attempts at overcoming the cognitive psychological barrier which separates the discursive-logical methods and the intuitive-
sensory, integrated dynamic methods are observed now. Man’s body is the repository of many channels for perception. Of great importance
are symbolic images emerging as models of the world or images of thought or meaning which are formed by means of wave resonance. There
was motion, body movement, ritual movements, afterwards there emerged the word, i.e. the myth. One can assume hypothetical priority of the
rhythmical motion, rhythms of kinetic property, waves that spread in the Universe. This all should be taken into account when considering the
intricate process of story-telling or any other kind of artistic performance.
Keywords: skill for story-telling; brain right hemisphere; spiritual mastering of the reality; nature and natural objects; sensual-motor
channel, rhythmodynamics, golden section.

vividly displays itself presents quite a typical property of decrease of the level of self-control. When people suffer from some

The altered state of consciousness which sometimes telling ceremonies but in some cases this is accompanied by the
consciousness and psyche of the people in general, not organic disturbances of the right hemisphere of the brain, their

to mention story-tellers who possess a peculiar quality, i.e. story- creative potential suffers too although their formal-logical thinking
teller’s gift. The functioning of the right hemisphere of the brain and everyday skills remain intact. When the right hemisphere
or the intuitive zone of cognitive processes increases during story- preserves the ability for individual perception, the skills for abstract
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